The Mishna' teaches us to be conscious
of three aspects of heavenly providence to
avoid sin. "An Eye sees, an Ear hears, and all
of your actions are recorded in the book for
posterity.” Perhaps the rapid advancement
of video technology can help us relate to
the depth, quality, and detail of how our
own lives, actions and even our innermost
thoughts are seen, heard, and recorded by
the Heavenly Mashgiach.?

Over the past several years, there has been
much discussion amongst global kashrus
organizations about incorporating the use
of video surveillance into general kosher
supervision programs.® Some of the
advantages that have been cited* include
the following:

+ To increase the degree of mirsas, fear of
violation of the laws of kashrus, amongst
those working in a kosher establishment.

« To improve an organization's ability to

oversee the work of their mashgichim and

to help keep them safe.

The ability to clarify the facts should a

violation or suspected violation occur.

To build trust in the kashrus organization

amongst members of the community

through accountability.

Toensure the safety of kitchens which are

inaccessible when not in use.
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Before we begin our halachic analysis of
video surveillance in a kosher supervision
program, it is appropriate to share several
true stories which occurred in various
establishments over the vyears which
demonstrate the central role that video
surveillance plays in maintaining a proper
kashrus. | recall one Motzei Pesach as we
checked the cameras in several bakeries
only to discover that one of the non-Jewish
bakers had entered too early. In another
bakery, a review of the footage produced
a picture of an employee reheating his treif
lunch inside the large rotating oven used to
bake the kosher bread. In yet a third bakery,
the dishwasher was washing parve baking
trays together with milchig ones. Inside one
catering kitchen, a video showed a cook
working with raw fish and meat with the
same utensils and without washing them
in between. On one occasion, an employee
could be seen walking in with a plastic bag
behind the back of the mashgiach. The bag
was opened and found to contain a small
amount of non-kosher meat supposedly
for his own home! A non-Jewish cook in a
restaurant was filmed mindlessly relighting
apilot light on a wok after it had accidentally
blown out. A restaurant manager was taped
entering a dairy establishment on Shabbos
to ensure he was fully prepared for an event

on Motzei Shabbos. After a consumer found
an insect in lettuce, a review of the footage
revealed that the mashgiach onsite did not
check it properly. After a consumer saw
movement through the window of a kosher
Middle Eastern restaurant on Pesach, the
surveillance cameras demonstrated that
it was an electrician who had entered, with
permission, to fix a problem in the building.
Another time, a box of tilapia without scales
was received in the fish department of one
of the kosher retail stores and unpacked
by workers prior to being checked by the
mashgiach temidi. The mashgiach went
straight to the playback which showed
that the fish was fully fileted and could
not be verified as kosher. Many of these
stories occurred in environments that are
supervised by a mashgiach temidi. Most of
the circumstances were careless rather
than malicious and they demonstrate
how advanced video surveillance is
practically indispensable to a robust kosher
supervision program.

Historically, it was common for kosher
certifiers to rely primarily on an owner
who is Shomer Torah u'Mitzvos ("STU") to
self-supervise his establishment based
on the halachic principle that allows him
to attest to the kashrus of the food served



under the rubric of eid echad ne'eman
blissurim®, that someone is believed when
it comes to matters of forbidden foods.
However, the application of this principle
to businesses can be called into question
due to the problem that someone who is
operating a business is primarily focused
on other needs of the business and not on
kashrus.® The inability to properly focus on
kashrus results in unnecessary mistakes,
and the ne'emanus or trustworthiness that
typically applies at home does not apply
at work.” For example, an innocent but
impactful mistake recently occurred when
an owner purchased a bottle of mustard
containing non-kosher sherry wine vinegar
bearing a CDN symbol® surrounded by an
oval. In his haste, he mistook the CDN
symbol for a COR symbol.

Itisimportant to stress that the shift away
from broad-based reliance on an owner of
a food establishment does not speak to
his lack of integrity®, but rather speaks to
his inability to attest to the status of the
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kashrus at a given moment. Accordingly,
it has now become the industry standard
for an establishment to secure a kosher
supervision program, governed by a
Vaad Hakashrus, that provides a layer of
accountability on top of eid echad neeman
blissurim.™

Some make the claim that effective kashrus
can only be secured by the presence of
a mashgiach temidi and anything less is
not sufficiently protecting the kashrus
environment."" While there is no denying
that that a mashgiach temidi presents a
significant advantage, our experience has
demonstrated that an integrated kashrus
strategy is necessary regardless. After
all, even a mashgiach temidi cannot be
everywhere at the same time and is often
distracted due to the many responsibilities
that he might have at the establishment;
whether they be kashrus related, such
as checking produce for infestation;
or business related, such as a working
mashgiach who is responsible for the cash
register. We would argue that an integrated
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kashrus strategy is necessary, whether
a mashgiach is temidi or yotze vnichnas
(‘out and in")."> COR's integrated strategy
includes multiple layers of supervision
which may include an onsite mashgiach
or STU, a yotze vnichnas mashgiach who
makes frequent visits to multiple locations,
a Senior Mashgiach who is responsible for
maintenance of the supervision and a Rav
Hamachshir.Itincorporates many tools such
as basic checklists and advanced online
reporting systems,”® access control and
alarm logs, integrated Whatsapp groups for
uploading pictures, reviewing invoices, and
approving deliveries, and protocols for video
surveillance, amongst other things. In many
cases, a yotze vnichnas mashgiach can
manage the kashrus through using such
tools without the financial ramifications of
a mashgiach temidi."*

In halachic terms a kosher supervision
program should employ both mirsas which
creates the basic premise of kashrus and
shemira which adds a layer of security.’
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Mirsas refers to the ability to create an
environment in which a violation will be
both easily detected and punishable.”™
A mashgiach who works for a kashrus
organization'” creates mirsas on condition
that he conducts frequent, randomly
scheduled, visits to a site in which he has
unfettered access and the organization
is serious in the way it treats violations
of kashrus."® Shemira is created through
safeguards that are put into place to
protect against the introduction of non-
kosher ingredients and from other kashrus
violations." Shemira is necessary to
safeguard against accidental mistakes and
even negligence. Video surveillance that is
constantly monitored and used effectively
achieves the degree of mirsas and provides
a standard of shemira that is necessary for
a high-level kosher supervision program.?°

While the incorporation of technology in
a kosher supervision program is critical,
it is even more critical to acknowledge
that a high-quality kashrus program
must employ a high quality mashgiach.?!
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COR uses an inspection management system by Safety 13
Culture called iAuditor
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The mashgiach bears the responsibility
of ensuring one of the basic tenets of
Yiddishkeit of his fellow community
members and should be recognized
accordingly.?? Just as the Rav Hashechita
checks the knife of the individual shochet
and constantly watches him shecht
to ensure that the shechita is being
performed properly, so a Rav Hamachshir
uses a mixture of oversight visits and
video surveillance, amongst other
things, to ensure the accountability of
his mashgichim; a necessary part of
maintaining a high standard of kashrus.?®

A community kashrus organization must
be transparent and accountable to its
constituents. Almost daily, members
of the community call the office or
text the Rabbis?* to ask questions and
report potential problems that they
observe in an establishment. This type
of communication is commendable and
highly encouraged. After all, a kashrus
organizationisa shliachforthe commmunity
Rabbis and its community members.
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Video surveillance ensures a mechanism
of verification so that the community can
hold its kashrus organization accountable
to maintain its proclaimed standards.

Finally, the greatest benefactor of a
solid video surveillance program is the
proprietor of the establishment himself.
When a potential violation is suspected,
video surveillance helps verify the
circumstances and can prove innocence
or at least demonstrate lack of intent.
It also helps with access to the kitchen
in case of an emergency. Since locked
kitchens are prone to emergencies such
as floods or gas leaks, it is important to
ensure that kashrus can be maintained in
absence of a mashgiach and even when
security needs to be compromised.

Rabbi Tsvi Heber is
COR'’s Director of
Community Kosher
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'Instant Noodle Soup

In general, cooking food on Shabbos is prohibited. But
what about something that has already been cooked
and is simply being reheated? This is permitted by the
principle, ain bishul achar bishul b'davar yaveish, meaning
that when it comes to dry food there is no prohibition of
cooking once an item has already been cooked.

Does this apply to a cup of instant noodle soup on
Shabbos? If the noodles were fully cooked and then
dehydrated, the rule of ain bishul achar bishul b'davar
yaveish should apply. On the other hand, some brands
are not fully cooked, and would certainly not be allowed.
The spice pack may also contain uncooked components,
which may be subject to bishul.

In addition, perhaps there is an issue of makeh bpatish,
namely, the prohibition of putting the finishing touches
on an item. But does this prohibition apply to food? The
Shulchan Aruch (318:4) says one may not pour hot water
on salted fish, as this completes the food. The Rema
adds that hard foods which are not edible may not be
placed in hot water. Some learn that this is prohibited
because of bishul (cooking), while others learn that it is
makeh bipatish. The difference will be if it was already
cooked, and became hard. If the prohibition is mevashel,
then if it was already cooked, it would be permitted due to
the principle of ain bishul achar bishul. If the prohibition is
makeh b'patish, it is likely prohibited even if it was cooked
(see Shevet Halevi 8:63).

The Pri Megadim states that the prohibition of pouring
hot water on salty fish is makeh bipatish. The Biur Halacha
discusses this opinion and argues that according to this
reason it should be assur to soak the fish in cold water
if it makes the fish edible. He concludes by stating that
the idea of makeh b'patish with respect to food items is a
novelty thatis not found in the poskim, and therefore, one
can be lenient to soak fish in cold water.

Rav Shlomo Miller said that even if one wants to be
inclusive of the opinion of the Pri Megadim that generally
speaking makeh bpatish is extant with respect to food
items, it would not apply to instant food that will be
consumed immediately. The source in poskim for makeh
bpatish in food items is Tshuvas Harashba 4:75. There he
quotes the Talmud Yerushalmi (Shabbos 7b) that makeh

bpatish applies in food items. However he proves from
the Talmud Bavli (Shabbos 140a) that makeh bpatish
in food preparation does not apply when prepared for
immediate consumption.

Therefore, if one is certain that the noodles were fully
cooked, there would be no prohibition of pouring hot
water on the noodles on Shabbos. However, since some
brands are not fully cooked it may be wise to avoid this
practice to prevent mistakes from happening.

The other issue is the spice pack and dehydrated
vegetables that often accompany instant noodles, which
may not be cooked. The Shulchan Aruch (318:10) writes
that it is assur to pour hot water onto tavlin (spices) from
a k'li rishon (primary vessel). The Mishnah Berura writes
that one may put taviin into a k'li sheni (secondary vessel),
as tavlin are not kalei habishul (easily cooked). Clearly one
may not pour water from the urn directly onto the spices,
but what about adding the spices to the water?

Rav Shlomo Zalman Auerbach is quoted as having said
that finely ground spices are perhaps cooked even in a
kli sheni. Rav Shlomo Miller agreed that if ground to a
powder it may be kalei habishul, and added that the rule
that tavlin are not kalei habishul does not necessarily
apply to all spices. Rav Miller brought a proof from a
seemingly unrelated Rashba in Chulin 6a. The Rashba
says that not all tavlin are equal, some are like food and
are subject to tumah, while others are not like food and
are only subject to tumah when combined with food.
Likewise regarding bishul perhaps not all tavlin have the
same status and some may actually be kalei habishul.
One must therefore be careful not to put the spices into
hot water. Furthermore, according to the Chazon Ish, one
may not even put kalei habishul into a hot kii shlishi.

Back to our original question: instant noodle soup for
Shabbos? Perhaps not the best idea, but certainly food
for thought!

Rabbi Teichman is a
Rabbinic Administrator and
Halachic Advisor at COR




What is the appropriate time frame available to recite kiddush levana?

BY RABBI YOSEF DOVID ROTHBART

BACKGROUND

Each Jewish month, the moon goes
through a cycle. At the start of the cycle,
the moon is directly between the earth
and the sun. Since the moon receives
its light from the sun, only its back is lit
up and it is not yet visible from earth.
As the moon travels around the earth,
its visibility increases until the middle
of the month. At that point, the moon is
directly opposite the sun and the moon's
side that is visible from earth is lit up
entirely. From earth, this appears as a full
moon. (This is why a lunar eclipse can
only occur in the middle of the month,
while a solar eclipse can only occur at
the beginning of the month.) The moon’s
rotation continues until it returns to its
starting position, where it will once again
begin the lunar cycle. The beginning
of the lunar cycle is the molad (lit. the
birth of the moon). Chazal instituted that
we mark this phenomenon by reciting
kiddush (birkas) levana.

BLESSING THE MONTH

“Whoever blesses the month in its time
is tantamount to greeting the Shechina."
The rebirth of the moon demonstrates
that world was created and sustained by
Hashem. And just as He diminishes the
glow of the moon and renews it monthly,
s0 too He created the world from nothing
and could reduce it to such a state were
He to desire this. Through the immutable
monthly cycle, Hashem reveals Himself to
us. And when one recites kiddush levana
and testifies that Hashem is the creator,
it is seen as if he greeted the Shechina.?
“If the Jewish nation only merited to greet
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their Father in heaven each month, that
would be sufficient.”

EARLIEST DAY TO RECITE

The molad that is used as a reference
point (and is announced in shuls) is the
molad of Yerushalayim.

The Gemara* does not define the earliest

time to recite kiddush levana. The rishonim

contemplate this and reach various
conclusions:

1. Rabbeinu Yonah® in the name of
Maseches Sofrim states that kiddush
levana may only be recited when the
light of the moon “ripens” (awannwn).
He explains this to mean when its
light is of benefit to someone on earth.
This happens two or three days after
the molad occurs.®

2. The Rambam’ disagrees  with
Rabbeinu  Yonah's  position and
maintains that kiddush levana may be
recited from the first night of the new
month provided that the moon is visible.

3. The Beis Yosef® in the name of Rav
Yosef Gikatilla (Sha'arei Orah) presents
a third position which asserts that
kiddush levana may not be recited prior
to the seventh night of the month.

The Shulchan Aruch® paskens like Rav
Yosef Gikatilla. Rav Ovadia Yosef zt'l
qualifies this to a situation in which it is
reasonable to believe that kiddush levana
would be able to be recited after the
seventh day. However, if there is concern
that the mitzvah would not be available
if we were to wait until the seventh day,
then it may be recited already from the
third day. This is somewhat common in
the winter months where clouds populate
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the sky.”® The Rema does not
comment on the Shulchan Aruch. It
would seem, therefore, that the Rema
agrees to this ruling. However, many
achronim disagree and allow recital from
the third day even /‘chatchila. This is the
position of the Mishna Berura.™

A REVIEW:

Before three days pass from the molad:
Kiddush levana should not be recited.
However, if it is accidentally recited then
it should not be repeated since the first
opinion maintains that kiddush levana
can be recited as soon as the moon is
visible. If possible, this person should ask
someone to be motzi him."?

From three days after the molad:

Those who follow the p’sak of the Mishna
Berurah'® may recite kiddush levana from
72 hours after the molad.’ The Mishna
Berura'® adds that if this would coincide
with a weekday then one should wait until
motzei Shabbos to be mekadesh the levana.
However, he quotes a dissenting opinion
from the Gr'a who believes that it should
be recited during the week as soon as 72
hours have past.'® The Mishna Berura
concludes that during the winter, when
waiting may cause a person to miss the
mitzvah, kiddush levana should be recited
at the first opportunity.

Seven days after the molad:

Those who follow the p'sak of the
Shulchan Aruch should recite kiddush
levana at this time. There is a discussion
amongst Poskim whether these seven
days must be full 24-hour periods from
the molad or rather seven calendar days.'”

UNDER THE LEADERSHIP

OF THE RABBONIM OF H.I.T.
Rabbi Yacov Felder, Chairman




TIME OF DAY TO RECITE

Even if the moon is visible during
the day, one may not recite kiddush levana.
Only after tzeis hakochavim may one recite
this bracha.’® Before tzeis, one will not
benefit from the moon light; additionally,
the role of the moon is to reign and provide
light at night, therefore it is appropriate to
recite kiddush levana only after nightfall.’
One may recite kiddush levana throughout
the entire night.?°

LATEST DAY TO RECITE

Since kiddush levana is recited when the
moon is in its state of renewal, once the
moon reaches its zenith, one may no
longer recite kiddush levana.? According to
the Shulchan Aruch, the moon reaches this
state fifteen twenty-four-hour periods after
the molad (as defined above). This means
that if the molad occurred on Sunday,
six hours into the night, one may recite
kiddush levana until the following Tuesday,
six hours into the night?? The Rema
however argues that the length of a Jewish
month is twenty-nine days, twelve hours
and 793 chalakim (a chelek is 3% seconds).
Accordingly, once the halfway point of the
month is reached (fourteen days, eighteen
hours and 396.5 chalakim), then the moon
is no longer in its state of renewal, and one
may no longer recite kiddush levana. One
should do their utmost to recite kiddush
levana within the time prescribed by the
Rema; however, if someone was unable to
do so, he should rely on the ruling of the
Shulchan Aruch.z

The Biur Halacha? brings that one may
still recite kiddush levana on the sixteenth
day. As long as the moon still appears to
be full, one may still recite kiddush levana.?®
Practically, he concludes that if one did not

416.535.8008
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recite kiddush levana before the sixteenth
day, kiddush levana should be said without
mentioning Hashem's name. Others?
suggest reading the Gemara or Tur which
states, “One who sees the moon in its state
of renewal should recite nmxna Wwx X2, for
then he will be able to mention Hashem'’s
name when he recites kiddush levana. If
kiddush levana may still be recited, this
will count as kiddush levana. If not, then
Hashem’s name was not said for naught,
as the person saying it did so in the context
of learning the Gemara or Tur.

After a lunar eclipse, when the earth
comes between the sun and the moon,
blocking the sunlight from reaching the
moon, one may not recite kiddush levana.?”
Since a lunar eclipse happens at the exact
midpoint of the month, when one occurs,
it is clear that the midpoint of the month
has been reached and the moon is no
longer in a state of renewal. (Although the
calculations used to determine the molad
indicate otherwise, these calculations are
based on an average month.) As such,
kiddush levana may no longer be recited.
Some say to recite kiddush levana without
mentioning Hashem’s name.?®

CONCLUSION

As we discussed above, by reciting kiddush
levana, we greet the Shechina. May the
merit of this mitzvah bring us closer to the
day when we experience the Shechina in
our midst. m

Rabbi Rothbart is the
Rabbinic Administrator
at the Halacha Institute

of Toronto (H.I.T)
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A friend of mine who recently returned from a trip told me that
he faced a quandary when he received his kosher meal on the
airplane. The card accompanying the meal stated that the bracha
for the bread roll was mezonos. But my friend recalled learning
that when one sits down to a meal, one should make the bracha
of hamotzi, making the mezonos roll moniker somewhat of a
misnomer. | asked my friend what he did, and he said that he
wasn't sure what to do, so he just went hungry! The discussion
below is intended to clarify the issue so that no Jews have to go
hungry in this way again.

The Shulchan Arucht teaches that there are three types of bread
that are called Pas Kisnin (one of the interpretations is pocket or
filled bread) upon which one recites borei minei mezonos rather
than hamotzi. We will discuss the first category of pas kisnin that
is mezonos since it is made with fruit juice rather than with water.
The Mechaber is of the opinion that any amount of fruit juice mixed
into the dough that affects the taste will make the bread mezonos.
The Rema says that the majority of the liquid content must be
fruit juice and be very noticeable in taste to qualify for mezonos.
Ashkenazim follow the Rema while those of Sephardic descent
follow the Mechaber. Bread that is made without any water is
mezonos according to all opinions even if the taste of the juice is
not very noticeable.2

Even assuming that the proper recipe was followed to allow the
bread to be mezonos, if one eats at least four beitzim (200-230
grams)s, one must wash; recite hamotzi, and birkas hamazon+. If
one eats a lesser amount of bread but accompanies the bread
with other foods, this is subject to dispute. The Magen Avraham is
of the opinion that the other foods combine with the bread, and
if together they equal four beitzim one must recite hamotzi. The
Shulchan Aruch Harav proves that it is not considered a bread meal
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IEZON
“BREAD
A MISHOMER?

AN IN DEPTH ANALYSIS OF WHAI
QUALIFIES AS MEZONOS BRERD

BY RABBI YECHIEL TEICHMAN

unless one consumes the requisite amount of bread without the
accompanying foods. Rav Shlomo Miller said that the proof that
the latter opinion brings is compelling, and therefore unless one
eats four beitzim of pas kisnin one should recite mezonos.

How does one determine whether the fruit juice is definitely
noticeable in the bread? Is it enough that one tastes the
sweetness, or must the actual flavour be discernible? Since this is
a matter that is not clear, at COR certified bakeries the practice is
that mezonos bread and rolls are made using 100% fruit juice. This
ensures that they qualify as mezonos, even if one cannot clearly
notice the flavour of the fruit juice.

A number of years ago, we explored the possibility of using raisin
juice to produce mezonos rolls. Since it is questionable whether
or not the taste of juice is detectable in contemporary mezonos
rolls, we wanted to know if raisin juice could be used. Raisin juice
is made by boiling 1 part chopped raisins with 5 parts water until
the water absorbs the taste of the raisins. We wanted to know if
raisin juice qualifies as 100% mei peiros (fruit juice). Rav Shlomo
Miller was consulted and he said that raisin wine is essentially
yayin mazug (diluted wine).

What then is the halachic status of yayin mazug? Is it seen as wine
(and it may be used) or as a mixture of wine and water (and may
not)? Rav Miller said that although Tshuras Shai (168) maintains
that the water portion of diluted wine is not viewed as wine in
order to complete the shiur for beracha acharonah, this is not the
accepted position. For it is evident from the Gemara that people
normally diluted wine yet the shiur for kos shel bracha did not
change to accommodate the added water. Clearly, water used for
meziga takes on the din of the wine.




The Dirshu Mishna Berura b'shem Rav Shlomo Zalman Auerbachs
presents the following question: if one dilutes wine so that there
is three parts water to one part wine (1:3) then it makes sense
to include the water in the calculation of the shiur revi'is because
the water improves the wine. If however, one adds more than that
amount of water to the wine, although the bracha on the drink is
still hagefen (until the water is diluted with a ratio of 1:6), since
the water does not improve the taste of the wine, why should that
additional water count toward the shiur revi'is? Rav Shlomo Zalman
answered that because the person who added more water enjoys
wine which is more diluted, the water, in fact, does improve the
wine and is therefore incorporated into the shiur (providing the
shem yayin, the wine's status, is maintained - i.e. the dilution ratio
is less than 1:6). Accordingly, since raisin wine is an inherently
weaker wine, all parts of such wine, including the water that cooked
together with the raisins, count towards the shiur reviis. Rav Miller
paskened that this is grounds to consider raisin wine as 100% mei
peiros for mezonos rolls.

Rav Shlomo Miller was asked the following: we find in hilchos
Pesach that if one bakes matzah using raisin juice it is considered
to be a mixture of juice and water, and is memaher lehachmitz,
(will become chametz in less than 18 minutes) and may not be
used. Only if the raisin juice was allowed to ferment before being
mixed with flour is the wine — both raisin and water — considered
to be wing, for the fermentation turns the water into wine. Minchas
Yitzchoke quotes Shu't Chesed Lavraham (16) who uses a similar
criterion for mezonos rolls as the criterion used for matzah and only
allows the use of fermented raisin wine. Can we continue to use
unfermented raisin juice, in mezonos rolls, and consider it as 100%
mei peiros? Rav Miller said that it is a good question: but he did not
rescind his p'sak. He felt that matzah is an exception. The halacha
of memaher I'hachmitz is a question of the practical reality that is
unique to hilchos matzah, since the mei peiros heats the dough and
the water causes the chimutz, (fermentation) and should not be
used to determine the status of mezonos rolls. Rav Miller shared
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another application of this thinking that the water content of
diluted wine is considered wine.

Many wonder why on leil seder the bracha achrona we make after
the fourth cup covers the third cup as well. We know that after
the shiur ichul passes, (the requisite time for the food or drink to
be digested) one may no longer recite a beracha acharonahs. We
also know that the shiur ichul for drinks is generally pretty shortio.
So how can the bracha that is recited on the fourth cup cover the
bracha requirement on the third cup? Rav Miller explained that we
find in hilchos erev Pesachm that from the beginning of the tenth
hour (three hours before night) one should not drink a cup of wine
(as the Gemara'2 writes that a small amount of wine satisfies) as
he will be satisfied and will not eat matzo with an appetite. We can
infer from this that after drinking a single cup of wine, one remains
satisfied for three hours. Clearly, the shiur ichul of a cup of wine
is at least three hours, and therefore the bracha after the fourth
cup can cover the bracha on the third cup as well — for the shiur
ichul has not been reached. The Mishna Berurahs states that less
than a revi'is or rov revi'is of wine will not satisfy a person. Since, as
mentioned above, the normal way of drinking wine was through
dilution, and drinking one revi'is of diluted wine will satisfy, clearly
the water added through dilution takes on the character of wine.

To answer my friend's original question; is mezonos bread a
misnomer? If it was made properly to qualify as mezonos, and was
not consumed in an amount equal to the volume of four eggs, the
proper bracha is in fact mezonos.

Rabbi Teichman is a
Rabbinic Administrator and
Halachic Advisor at COR
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BY: RABBI MOSHE BILLER

The Torah' identifies twenty-four different
species of non-kosher birds. All other
birds not listed in the Torah are considered
kosher and may be consumed. However,
consumption is permitted only if we are
absolutely sure that that the species in
question is not one of the twenty-four.
While the Torah lists the names of the non-
kosher birds, their identity is not entirely
clear to the layman.? The Gemara® and the
Shulchan Aruch* describe three simonim —
characteristics — that are common in all
of the non-kosher birds so that they can
be properly identified by a layman:

1. Dores v'Ochel — non-kosher birds kill
their prey prior to consuming them;

2. Cholek es Raglav b'Chut — if the bird is
placed on a string it would balance itself
by splitting its fingers and placing two
fingers on the string facing forwards
and two fingers on the string facing
backwards;

3. Kolet min Haavirv'Ochel — the bird is able
to catch food thrown at it and consume
it while not putting it down.
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The Shulchan Aruch continues to list three
simonim that would identify the bird as
kosher:

1. Etzba Yesira — the bird has an extra toe
in the back of the foot which is not in
line with the other fingers;

. Zefek — the bird has a crop;

3. Kurkuvan niklaf b'yad — the skin of its

gizzard can be peeled by hand without
a knife.

N

Nevertheless, the  Shulchan  Aruch
concludes that even when a bird has
all the simonim of a kosher bird, we are
still not permitted to consume it unless
we have a mesorah, a tradition for
generations, that the bird in question is
kosher. The Shulchan Aruch® states that
if a bird bears the three aforementioned
simonim plus an additional two simonim
then it is kosher; a) its beak is wide;
and b) the palm of its foot is wide like
a goose. The Rema disagrees and says
that simonim are never sufficient and
consumption cannot be allowed without
a proper mesorah.

Chickens are the most common birds that
areraised forhuman consumption. Jewish
people have been eating chicken meat and
eggs throughout our history.® However,
in modern times, there are hundreds of
different breeds of chickens. Some breeds
bear minor differences, while others are
vastly different from one another. Until
the early part of the twentieth century,
all breeds were raised for both their eggs
and meat. While the Gemara” implies
that some chickens were designated for
eggs and others designated for meat, it is
abundantly clear that it refers to the same
breed of chickens, which were raised
for both purposes.® Over time the many
breeds were categorized as either layers
or broilers; layers were identified as being
suitable for their eggs while broilers were
more suitable for meat. As an example,
Europeans identified the Italian White
leghorn as a layer.

Today, the White Leghorn is commonly
raised as a layer used for its white eggs.
The mesorah for the white leghorn goes
back hundreds of years and, fascinatingly
enough, pictures of chickens from




historical settings dating back a few
thousand years appear almost identical
to the white leghorn today.

Approximately twenty vyears ago, a
question to the authenticity of the mesorah
of the Leghorn arose. The new question
was based on the observation that when
a Leghorn was placed on a string, it was
cholek es raglav b'chut, it split its fingers by
placing two fingers on the string facing
forwards and two fingers on the string
facing backwards, which is the simon of
a non-kosher bird. Perhaps the mesorah
should be challenged based on this
problematic simon? It is not plausible to
think that it may have been crossbred with
a non-kosher bird since the Leghorn today
appears identical to the Leghorn that has
been consumed throughout history.

But what about the fact that the simon
seems to indicate that it is non-kosher?
Rabbi Meir Brandsdorfer zt' in his
responsa Knei Bosem® attests to the
kashrus of the Leghorn and explains
that during testing that was conducted
by experts, although the chickens
immediately were cholek es raglayhem
bchut, they did so uncomfortably and
eventually changed their position and
placed three fingers in front of them while
placing only a single finger behind them
which is similar to the way a kosher bird
would stand on the string.

Other experts answered the question
by explaining that the only birds that
split their fingers in the problematic way
were domesticated and farmed together
with ten to thirty thousand chickens in
the same barn as opposed to the free-
range chickens. It appears that since they
were not raised naturally, their legs did
not develop the strength that would be
necessary to balance on a string without
splitting their fingers. When the free-range
chickens and newborn chicks were tested
they always placed three fingers in front
of them with only one behind them. It was
concluded that the leghorn chicken has a
strong mesorah and is certainly kosher.

Chickens that are raised for their meat
are called broilers. The most commonly
used breed of broiler is called the Cornish
X Rock which is bred by two different
companies, Cobb and Ross. Most broilers
in Canada and the United States are bred
by Cobb whereas the broilers in Eretz
Yisroel are bred by Ross. When breeding
takes place the most common male that
is used is a crossbreed between a Cornish
Rock and a White Leghorn which gives

it its beautiful white color. The female
chicken that is used for breeding is a cross
between a Cornish Rock, Rhode Island
Red, New Hampshire Red and Cornish
Leghorn. Each breed which is used has a
mesorah as they have been serving as the
breeds that were shechted throughout the
last few hundred years.

This leaves us to question whether
crossbreeding has historically occurred
without our knowledge. Perhaps a breed,
which bears no mesorah, was introduced
into the mix? The following Poskim
discuss this phenomenon and conclude
that this is not a halachic concern for
several reasons:

Maharam Schick'® writes that if we do
not observe any difference in the bird we
do not have to suspect that a new breed
was introduced as the bird maintains its
chezkas heter. Today's chickens appear
identical to the ones that were always
shechted.

Darkei Teshuva brings in the name of the
Arugas HaBosem'' that an overwhelming
statistical observation can be sufficient
to create a new mesorah. We have
collectively been shechting millions of
chickens annually for sixty years and have
never observed a kosher chicken that was
dores vochel.

The Netsiv in Meishiv Davar'? writes
that even if the chickens would look
different than the ones that were shechted
historically it would still not be a problem.
The fact that we have been eating them
without concern for the span of many
years without any reason to suspect a
problem creates a minhag which can act
as a mesorah. This coupled with the fact
that these birds contain all three simonim
of a kosher bird cited above reassure us
that they are indeed kosher and bear a
proper mesorah.

The Divrei Chaim' further explains that
our resistance to consuming birds with
proper simonim but without a mesorah
is itself a minhag from the Rema, as
explained above. In a situation where a
doubt is raised concerning the mesorah,
we can be lenient.

Rabbi Moshe Biller is
the Rav Hamachshir for
COR'’s Shechita Division
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Devarim (14, 11)

See https://en.wikipedia.org/wiki/Kosher_
animals under the section called “Birds” for the
translation of many of the types of non-kosher
birds listed in the Torah

Chulin (63)

Yoreh Deah (82, 1-3)

Ibid. Sif 3

See, for example, the first Mishna of Beitza
and the Gemara in Chulin and Gittin

Beitza (2)

Ibid. (4)

Volume 4, Simon 46

Simon 100

Yoreh Deah (16)

Ibid. (22)

Volume 2, Simon 46
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Rabbi Mendel Brogna
and Richard Rabkin
giving a tour of Sobeys
to Netivot boys

Rabbi Tsvi Heber with Moshe Wolfson
at the opening of Yosef Mokir Shabbos
on Bathurst Street

Rabbi Felder and Richard Rabkin
with Chaim Ribiat wishing him farewell
as he and his family make aliyah
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Volunteers Shaul Anisfeld and Sruly Joshua
at the COR Community Kashering

Rabbi Tsvi Heber affixing the mezuza
at Yosef Mokir Shabbos

Rabbi Dovid Laufer on an inspection visit Night Seder at the COR Kollel Rabbi Mendel Brogna with boys
at Meadow Berry Farms in British Columbia from Yeshiva Yesodei Hatorah

Rabbi Mendel Brogna with Netivot boys The COR contingent at the Association of Rabbi Tsvi Heber with boys from Yeshiva Yesodei Hatorah
Kashrus Organizations meeting in New Jersey

KASHRUTH COUNCIL OF CANADA (416) 635-9550 WWW.COR.CA QUESTIONS@COR.CA

[} @corkosHER (B) @cor_KOSHER W @CORKOSHER




